
LlJ1"E CYCLE RITUALS OF M MODERN HilDA l 

by 

Mary Lee Stearas 

It is :frequently remarked in theoretical diec'W'isiou that 1a ord•r 

to trace and interpret ohan.£98 :in a native society, we muat take accou.a.t of 

the total aocial context in which. any gt.ven 1roup eXists. 'l1he maoroetructura.l 

analysis tbea, shove how the ethnic ainority e.roup fit& into th• total picture. 

We derive a mod•l ot a hiera:rohioal, stratified society with power ud authority 

concentrated in a bureaucracy and our utive group a diaadvantased enclAV"e at 

the bottom o:f' the lowest atratWI!. The result of this •pproacb. i• typically 

the acculturation study, t'oc\28sing on the impact of tho doainaat a.peat OA 

the aubordiute sepellt, the kinds of preeaure exerted, the Jnodela available, 

Md the inadequacy of' the su'bordin&te &TOUp'a adjustment. In this view, lite c 

cycle rituals appear to be survivals of tr•ditional practices which endure 

because they af.f ~ct spheres of action to which the bureaucracy is currently 

indifferent. 

It is poaaible to use the maorostructural appro•ch to devise a 

more dyumic modol i.n which • may distinguish acculturatioa, or expedient 

sublliasioa, t:ro11 cultural reinte,ratioa. Cultural re1ntegra.tioa refers to 

the creative reorgaaiz&tioa ot social relations and cultural practicea to meet 

changed couditiona. Ia analysing :field data on the Maaset liaida, it becomes 

clear that lit• cycl• rituals are the only effective inteirative inatitutioa 

bindiag the Indian Comtl[unity. 2 At these •ff'aira, which the Raida term. 

"feasts" or "parties" depending on whether tbere ie a gift distribution, a 

neotraditional Haid.a culture is created and transmitted. This paper is an 
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attempt to 1.Aterpret tbe functioas of th• life cycle l'i tuala ia the mod.era 

context. 

Masaet is 011.e of tvo remainiR8 Canadian Raida villat;ee on the Queen 

Char~otte Islands of northern British Columbia. In M1t7 1966. 666 of the 967 

members of the Ma.eeet Band actually resided in the village. 3 Thue th& Bud 

and the B&ad village are not col'lg.ru.ent structures. 1rne Band ie an administrative 

entity created and imposed by political a.otion of the Canadian 4fOV•~nt. It 

ia the corporate gTOUp which has replaced the lineaee aa owner ot the tonait• 

u.d of the twenty ou other reserves assigned to the Maeaet Maida.It is the 

legal unit which defines the status of the Haidae as Indian• aJld their rights 

ud obligations as bud 111em.bers. 

Aa of May 1966 the village was comprised of uadF- household of 

bachelor, nuclear and augmented family type. Household composition tends to 

be fluid. Married children and gra.ndchildren move ia with parents during 

hard tiines. Unwanted and illegitimate children are shuffled trom house to 

house. Tllere ie a tloating population. of aingle or separated adults who sp&ad 

part of their time i~ urban centers and move in with relatives during their 

extended visits to the villaae. The number of households also changes as 

the Indian Affairs Branch makes new housing available. In July 1967 there were 

108 h-Oueebolda. The .lldditional nine aouees were occupied by nuclear components 

ot formerly ext•nded fazd.lies. 

The matrililleage or traditional eociety h.ao been l'tlplaced by the 

bilateral kindred. The kindred ia not corporate, ot course; 1 t does not even 

providet the bash for fim factions. Cohesive uoupings for m.utual aid @d 

sociability are formed by married offspring ud their pareata, a ktnd of aon-

residential extended family. 1't&trilineal descent and matrilateral :reation-

sbipa are eitJ11ificant today orlly in the context of the lite cycle rituals. 
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These rituals involve the population of 45 yea.rs ud up. II~ persoas fall into 

this age c•tegory and about three fourths of them are active participallts in 

t he ceremonial life ot the village. 

The most significant change to affect the traditional Uaida aooia.l 

s1stem waa its absorption into CMnadian society. A second, closely related 

chuge was the replacement of the multift<oijtional matriline&&e by a series of 

relatively specialized structures, many of them outsid.e the present Haida 

system and beyond ita control. Traditionally the lineage was responsible for 

carrying out kinship, economic, poli tioal, legal and ceremonial functions. 

The estent of the change may be demonstrated by an. analysis of the redistri-

bu tioa of social tasks. Tlle 

The institutions whiob. now fall within th& Haida system are those 

concerned with kinship an.d marriage, the domestic economy, rec:reation, informal 

education., the application of diffuse sanctio:na, hereditary ohiefship ud 

ritual. The villagers must participate in the econoaic institution.a of the 

larger society. The etnph&eis on comunal ownership of Indian property as 

set forth. in the Indian Act dieoourages the growth of iadivid.ual initiative 

and entrepreneurship. Consequently th.ere are no businesses owned or operated 

on the reserve by Haidu. A few hou.seholdera occasionally sell firewood or 

baked goods to their neighbors. Generally, the Indians muat buy goods and 

services and sell their produce and labor in ~arkets controlled by •bites. 

Thie involves members of the Indian cou.munity ia intensive interaction with 

residents of the white settlement three miles away. The ealll1on end shellfish 

cannery in New Masset is the ma.jor employer of wage workers and urket tor 

commercial fishermen of both white and Indian villaoes. Indian children attend 

the utegrated provincial school in New I4asset where they comprise half the 

student body of 200. 
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The federal government has taken over complete control of tormal 

education, medical care, government and legal institutions. Some of the 

responsibility for education and welfare is aharsd with the provincial &"OV-

ernment. This distribution of essential functions over eeverQl levels of 

soai~l organization means that the cultural group is no longer a coherent 

oo!llllunity providing a full set of services for its ~embers. 

The role of hereditary chief bo longer has political content. 

This status is held by the maternal nephew of the last incumbent. He cannot 

be considered the head or even the representative of the defunct lineage which 

traditioaally owned the town but only the successor of former chiefs. The 

point ia that there is no empirical existent group in which this status is 

vested. Though retained and passed down through the maternal line, this 

relatively non-funotiocal status ia :>ymbolic for the village aa a wholo. 

Government policy ie carried out by boundary groups. Boundary 

groups are the structures established by the domin•nt society as channels for 

communication and interaction between the segments. This oomounciation is 

conducted in terms of the norms, expectktions, and values of the dominaat 

segment. 'Xhis is an upect of the asymmetry of relations in a hierarchical 

administrative structure. 

The Band Council is a boundary group made up of seven e&scted counc-

illors inoludiQg the Chief Councillor. They have no voice in policy making. 

The Council administers B8 nd business and ~verns the vill&ge. That is, it 

mediates relations between Band memberm and the Indian Affairs Branch. 

Intended as an instrument for limited self-govelm!lle~t and for tho implement-

atiou of Branch pol icies, its activities are rigidly supervised according to 

procedures &.n.d rules laid down in the Indian Act. 

Other boundary structures operating withia the reserve village ~re 

the Indilll.l Health Service clinic, the Queen Charlotte Indian Ageacy, the 
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Iadiu. Affairs Branch eleinent&ry school and ttie Aaglica.n Church. Rolen in 

these structures are occupied by agenta of the tlomnant society whose purpoaee 

and instructions are explicit. Traditional authority roleo with clearly under-

at90d rights and obligat1oAs are replaced in contacta between segments b1 

uiylllllletrieal role relationships of an "actor-public" type. (Nadel, 1957:92-94) 

'l'bese agents, with the ex:ceptioa of th!!! Jllinister, do not usually participate 

in the cultural ~nd social life of the subordin•te ee£1Ueat. They do aot oft•a 

accept or even understand the cllltural meanintta assigned to their office by 

the pe~le. Their role ia on.e-dim.ensional, independent of ito public, and 

hence often ineffective. 

The residual functions of recna.tion, aesthetic activities, mutual 

aid ud so on are left totthe discretion of the villagers. From tiu to time 

tr. voluntury u11Jociations have arisen to carry out these special purposes 

but they are typically short-lived. Thea. have included a choir, a brass 

band, athletic ~ssociatioAs, ho~emakers' clubs, and folk dancing clubs. These 

groups tend to collapoe when tb.8 persona who oriein•lly organized them have died 

or moved on. An exception is the ·~omen'a Auxiliary of the Anglican Charch vhich 

hae developed quaoi-corporate functions over the la.at few decades. 

There are no firm factions. ,;1th the prevalence or village endog~ 

and bilateral reckorU.ng, the kinship principle no longer provides the basis for 

diucrete, cowpetitive groups. No new principle of struotl.lral opposition within 

the eociety has replaced the moiety principla which became inoperative with the 

collapse of the lineage. The function of defining and 1'96\ll&tinB social relatio.n-

shipc 111 the cOJllllluni ty is not adequately met. There are no ins ti tutiolllklized 

means of externalizing aggressions. grievances, and jealouaies within the 

village. Goldsblllidt ha.a pointed out that societies vary in their euoceas in 

' providi~ inst~tutioaa for handtlJ.llB contlicta between individual and community 
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interests. (1966:67-83) Haida society has chosen to overlook internal diff-

erences which are inconsistent with the new norm of Indian unity in order to 

fortify itself against further encroachments by white society. 

The appropriation of political power by senior governments has 

depr~ved the subordinate group of internal leadership. The village is without 

strong authority roles. So completely has white society arrogated authority to 

itself tha~t ita exercise by other Indians is rejected. 'l'he hereditary chief 
' 

hes prestige but no power. The Band Councillors are viewed as tools of the 

government and their statutory authority is derogated. The household head is 

similarly in a weak position. Strong authority lies outside the Haida system 

in the Indian Agent, RCMP, .s>chool officials, teachers, cannery management, health 

officialH and so on. 

Thie fact has intensified the loyalty of Indians toward waeh other. 

'l'hey see themselves as a beleaguered group which can only survive by maintaining 

strict boundaries again.st otJ,tsiders. They have accepted the new entity of the 

band village .t,g;~ their reference group and endowed it with some of the properties 

of the defunct lineage. This process is assisted by the Indian Act which 

defines the Band as a communal, esta:te-holding corporation with special legal 

status. Their ideology, as promulgated durini their ritual celebrations, is 

tailored to fit this new entity. Their oral history ie revised to play down 

feud, war, slavery and ranking w .. tbk are inconsistent with the norms of unity 

and equality. 

The norm of equality of all members of the oonununity was encouraged 

by missionaries and a~nts in opposition to the well institutionalized principle 

of rank. Yet traditional norms of competition reflect the concept that personal. 

qualities are as important as hereditary status. In modern Haida society, all 

persons claim equality, meaning the right to reject ·the authority of others 

over oneself. Thie factor is at least partly responsible for the instability 
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of non-kin groupa and assooiationa. 

Formerly the potlatch served the dual t'wlctions of integrating the 

whole group of interacting lineages and of definin8 boundaries between tli.em by 

channeling competitiveness and aeknowledgill6 rank differentiation. The life 

cycle ritaal •~ploys many potlatch elements--mobilization of kin, speeches by 

each side, gift distribution, and acknowledgement of donations by &USSte. 

However it serves only the first function discharged by the potlatch, that of 

fostering unity. The second fUJlction of the potlatch, that of mediating relations 

between subdivisions, is suppressed by the refusal to recosn:Lze subdivisions. 

Where the potlatch de~onetrated agreement on social pt"ecedence, todS¥ alain:s of 

higher rank by variouo family groups are rejected. This poses problems more 

properly considered in the framework of political action. Our concern here is 

with the content and :f'unctione of' the life cycle rituals in the ir.odern Uaida 

system. 

We turn first to a consideration of the groups which carry out the 

rituale. Fivo major groupings crystallized in the cerewonial events observed 

durino the year froru :~epteir.ber 1965 to Zeptember 1966. It is possible that 

one or more other kindreds might materialize it a ceremonial occasion such as 

a wedding or funeral required. In their co~pooition these groups resemble an 

aug:nented family of parents, children and assorted relatives who continue to 

act together on festive and family occasions. As tha family head ages and the 

children marry, spouses and their children are incorporated into the group. 

This point ie illustrated by an analysis of the relationship of household heads 

within each of these major kindreds. 

The Davidson family is one of the ranking Eagle families from the 

abandoned village o! Ian acorosa i>!asset Inlet. Its head is .Robert Davidson, 

born in 1885. The group includes households headed by two son.a, a niece, 
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two sons-in-law, a grand eon and a granddaughter's husband. These 8 households 

include 41 persons. In addition, three daughters married to white men reside in 

the neighboring vill~'8 and their families play an active part in the}rindred's 

affairs. The greater economic resources of this group and its traditionally 

high status).. enable it to carry out ceremonial duties more actively than any 

other. 

A second large kindred associated with the ancient village of Yan is 

the Jones family. Thia group includes three brothers of the senior generation 

headed by George Jones, born 111 lSSO, the ;i;bree sons and three sons-in-law 

of these brothers, one grandson and two grandda\lfShterS"' husbands. These 

12 households include 90 persons. 

The acknowledged head of the numerous Bell :family is Adam, the 

oldeat brother. .Affiliated with this group are households of his two brothers 

and widowed sister, three :father's broth.era' daughters, two father's brothers' 

sons, two sister's sons, the husband of a dead niece, a eon and a grand nephew. 

'fbese 14 households include 98 persons. 

The Abrahams grouping clusters around an elderly widow and includes 

households of her brother, a daughter, a son, two sisters of eon's wife, 

five households in grandchild's generation and two distant cousins, a total of 

82 persons. 

The Edgare family group headed by the eldest brother Isaac includes 

households of two brothers, a son, three nephews, and a grandson, a total ot 

70 persona. 

Individual household heads also affiliate with kindreds of affines. 
I 

~~any taroiliee interact equally with husband.Jand wife's kindreds. However the 

af"f'ines included in the groups described above seem to be aligned most strongly 

with families of spouses. Thie overlapping membership restricts the functions 

which the kindreds can carry out. In life cycle oera111.0nies, these groupings are 
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augmented by other utr1lateral relatives whose primary affiliations Ue 

elsewhere. When the Edge.rs family held a stone ~ovi,na ceremony for the 

deceased elder brother and his wife, five additional household heads and their 

wips took an active part in organizing th& program and feast. 

The kindreds e.re only occasionally mobiliz•d. Nonetheless, the lare;"& 

groups mentioned have eome visibility beyond the specific event. Certain 

households can be identified as affiliates of theae !Md.lie$, and the existenoe 

of networks of habitual cooperation means that the 6I'OU.ps involved will activate 

the patterns which are valid for the whole society. Several per$ons were heard 

to say at a stone-moving ritual, "I should get my mother•s ston& this year," 

or "I still h&ven.'t got my father's stone after all these years." The failure 

of 1XlW'lY persons to carry out the ritual prescriptions in large part reflects 

the fact that the human and material. resources of their groups are inadequate 

to sponsor a major cel"fillOnial. The size of the kin group a.nd its resources as 

measured by number of wage earners or self employed persons det.ermines the 

extent of its ceremonial participation. A case in point is that of the heredi.tt 

tary chief. The household of this 79 year old man consists of a wife, a 

widowed da'Ught&r employed at the cannery and a gre!it troop of young crandchildren. 

Only oae other child survived and she has married out of the band. There are 

no other close kin living. His inab1li t~r to provide feasts as a chief should 

hae greatly limited his influence. 

In addition to the five major ldutdreds obeerved, there are many 

groups of three to five linked households, typically composed of the nuclear 

households of parents and married offspring. Should &."lY of these croups wish 

to give a feaat they may oall upon both patrilateral and matr1lateral relatives 

in other eroups. Their ceremonies rill not be as elaborate or frequent as those 

to be described below. 
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Invitations to feasts are extended to senior l!lembers of all households, 

including elderly persons with no family groups of their own. By donating their 

small sums and receiving public recognition, they are full participants. Ritual 

duties are allocated to ,persons of the opposite moiety, standJ.n& in certain 

actual or classificatory relationehips to the person being honored. It is not 

always possible to ascertain the precise 69nealogical relationship between in-

dividuals. Many persons are closely related both consanguineally and a!finally. 

On the other hand, it of'9fj happens that on• ha8 no real or classificatory 

father's sister. Some one of the opposite r;;oiety may be asked to play thie role. 

Those eervtG£5prescribed for members of the opposite moiety are paid for at the 

cerer.1on1es. 

Younger family reembers help to prepare food and eerve the guesta. 

They are not seated in the main room but are perv...!1.tted to stand in the hallways 

or kitchen where they ~BY watch the proceedinss. There see~s to be no ridicule 

of trad.i tional customs by t 11e youns. On the contrary, adolescents and young 

adults frequently express the desire to know (as distinct from to leara) how to 

speak the language or make baskets or carve. 

The social season falls in the dark winter months from December 

to March. During th~ fiahing season from May through October, social 

activities are out't:iiled. The month of April ia efant in readying equipment. 

Although more men are finding year round employment in logging cups, con-

struction and the new peat moss plant, the ancient seat1onal patterns ot 

work still govern the majority of both whites and Indians in this region. 

During the winter, life cycle rituals may take place three or four 

or more times in a month. The long Christmas hol ay contributes many o~por

tun.1 tiea for socializing~ Weddings seem to occur in spring and s~er. 
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Turning to the rituals themselves, we note that few life cycle 

events are culturally elaborated. Birth is not an important event in ceremo l 

16fe. In traditional timee a pregn«nt woman was subject to dietary and behavioral 

taboos. {Swanton, 1909: 47-48) 'lft·e intial naming of a son was observed by 

the family end some presents given. (Dawson, 1878: l31B) Subsequent names 

acquired by an individual had status implications and were adopted during potlatches • 

{Ibid.) Today a baby shower patterned on white practices may be given for the 

first legi ti.mate child)- by the members of the Girls~ Auxiliary of the Anglican 

Church. Occasionally a child is born at home or in the Indian Health Service 

Clinic on the reserve. When there is adequate notice however, the mother is 

rushed to the hospital at Queen Charlotte City about 75 miles away. 

Church christenings, if they occur at all, are rare. None occurred 

during my period of field work and no informants could recall any. Generally, 

attempts by ministers to substitute Christian rituals such as christenings and 

confirmation have not been successful. 

Traditional puberty rites ~or girls were severe, involving seclusion, 

restrictions on diet and activity, and the avoidance of men and masculine 

property. (Swanton, 1909: 48-49; Dawson, 1878: 130-131B) At puberty, boys 

were sent to live with a mother's brother who was respon~ble for their 

training. Children of high ranking families underwent rites of tattooing 

and piercing of the ear~iobes and septum when they addpted additional names 

at potl@hes givan by their parents. (Swanton, 1909: 50; Dawson, 1878: 13lB) 

Today pv.berty tj not observed and there are no equivalent or 

substitutive rituals. School graduation is too uncommon to be considered as 

a rite of passage. Adolescence does not m&rk the assumption of eny new 

responsibilities or privileges. However many teen-agers have had fl:Jldly 

duties since childhood. Girls babysit with younger siblings or siblings' 
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children and help with housework. Boys may help with woodcutting, water 

carrying and assist their fathers in fishing. .Adolescents JI) affect some of 

the fads in dress, musical taste and other behavior typical of urban teen-agers. 

Yi.arriage in traditional Haida society may be described as an alliance 

between corporate descent groups. Moiety exogamy and rank were the major con-

siderations in arranging marriages. At the age of 15-18 a boy went to live with 

the family of his betrothed to perform bride service, unlese he were to marry 

his mother ' s brother's daughter, in which he.sa he would already be in residence. 

The marriage ceremony included a visit by the boy's matrilineal relatives to 

the girl's lineage group, the delivering of speeches by each side, and the 

exchange of property. The girl was told by her father to sit by her husband. 

Afterward she was taken home by her husband and his f&nily. (Swanton, 1909: 

50-57) 

As late as the 1930s married couples belonging to the same moiety 

felt defensive and "ashamed" before their older relatives. fJven today the old 

people will say to a young girl, "You can't go out with him. He's your 

brother--or uncle." There is some intermarriage with whites but the majority 

of marriages a.re contracted within the village, usually after a protracted 

courtship. Often one of the pair moves into the parental household of the 

other before the ceremony. Any premarital children or the couple are kept 

after the ceremony while the bride's children by another man are usually 

cared for by her parents. 

The modern marriage ceremony entails several phases. A kitchen shower 

is usually given for the bride by the Girls' Auxiliary. The wedding celebra-

tion itself follows the white model even to the J)Oint of consulting the bridal 

counsellor of a large department store by mail. Expensive white satin and lace 

bridal gowns, pastel bridesmaids' go·oins, bouquets of plastic flowers and 
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engraved invitations are ordered from Vancouver. The church service is elab-

orate and tearful but the co:n:tiunity at large takes little notice. A few spec-

tators attend, frequently not broubling to chSAe"TO out of work clothes or to 

remove curlers. To those Yho have been invited, the wedding feast ia far more 

important while the vhole eomunity looks forward to the wedding dance in the 

hnll. 

The wedding of Eli Abrahams' daughter and Adam Bell's son was typical 

of other weddings witnessed in the village. The church service took place at 

3:30 on a Saturtitf afteraoon in July. All the members of these two larp and 

comparatively prosperous f8',iilies were elegantly dressed and the church was 

decorated with plastic flowers. The bride, 8\)wned and veiled in white came in 

on her father's am, attended by a matron of honor, her sister in law, in 

yellow and five bridesmaids in blue. The church was not at all crowded: 

the groom's family ocoupied the first two pews on the left and the bride's 

family those on the right. The middle section of the church was almost empty 

but the last two or three rows held a few people, mostly older women. 

The service was short, the assembly sang a hymn while the couple signed the 

register in a side room, and then the newlyweds paraded down the center aisle 

to the accompaniment of the wedding march played on the organ. Several 

minutes were spent in posing for pictures on the front steps of the church 

before the wedding party climbed into festooned cars for a noisy tour to the 

white village. 

An optional element vas the "cocktail party" held at the home of 

the bride's father's mother's brother. Invitations were V.rbal ud extended 

only to close friends and kin. The p\Utc::.h, mixed before our. eyes, oonaisted of 

a gallon of wine and some grapefruit juice. It was quite sour and several 

guests asked for fruit juice instead. Some persona who imbibe heavily on 

other occasions abstained, teelina that ddnking is not ap.i-ropr1ate before 

• ... 
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a feast. 

The wedding fea~t held at the home of the bride's parents was an 

elaborate dinner party for 60 guests. The living and dining room furniture 

had been removed to make room for four long tables. The tables were covered 

with lace cloths, gleaming silver ware and bone china place settings lent by 

kin folk for the occasion. A huge wedding cake decorated with pink and blue 

rosettes dominated the head table. It was not cut at the feast but was taken 

to the wedding dance that evening and pieces of it distributed to the hundreds 

of guests. 

On each of the four tables were several sponge cakes, lemon meringue 

and raisiul pies, home made rolls, pickles and olives, candy, and cookies. At 

each place was a dish of jello, a tumbler for the ubiquitous kool-aid, a tea 

cup and saucer. The dinner plates were brought by helpers and passed down 

the rows. The turkey dinner with dressing, mashed potatoes, cranberries, carrots 

and peas and cole slaw is the standard. fare at wedding feasts. Guests helped 

themselves to the dessert of their chomce. At the end of the feast all the 

food remaining on the tables was put into paper bags provided for the purpose 

and taken home by the 8Uests. 

A small amount of wine we.a provided for a toe.st to the newlyweds. 

Aside from this, no alcohol is ever served at feasts. An uncle of the bride 

acted aa Iliaster of ceremonies and read .off the list of donations of money and 

food given by the bride's kindred toward the feast. A male cousin of the bride's 

mother spoke in Haida to "thank the people"; then in. English he urged the couple 

to lead arChriatian life and attend church. A brother-in-law of the bride's 

father read out a list of donations offered by the groom's kindred toward the 

wedding dance. 

The next speaker was the bride's father who spoke both in Raida and 

in lilnglish. He spoke very affectionately a.bout his daughter's childhood and 
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recommended that she be a good wife to her husband. The groom's :father was 

called upon next. Hie speech in Haida caused a great deal of merriment. He was 

followed by a "grandfather" of the bride, speaking in English and offering 

best wiehes. The ei,ghtljspeaker wae another "grandfather" who offered con-

gratulations in English. The father in law of the bride's sister and one of the 

oldest men in the village spoke at leQ8th in Haida about other marriage ri tea 

in the distant past. 

Th• bride's mother spoke in English, telling how difficult it was 

for her to give up her last daughter, how she prayed for help and cried. She 

talked about her daughter teaching Sunday School and fUlowillg the Lord's path 

even when her parents didn't set her a good example. The mother lamented the 

fact that one of her daushters couldn't make 'BO of her marriase. She read aloud 

a "recipe for married happiness" out from a Jn88&zine and then gave her newly 

marrid daughter the verse to hal18 on the walls of her home. After this the 

master of ceremonies thanked the people and opened the floor. 

The father rose to acknowledge the ft of the wedding cake. The 

father's brother of the bride donated five dollars toward the expenses of the 

feast. The father's sister's husband spoke. Then the paternal grand.mother of 

the bride rose suggesting a Haida dance. She turned her black coat inside out, 

put a scarf on her head and shaking her cane, began singing a Haida song. 

The others, refusing to join her in ainging, acted embarrassed. The mother 

of the bride then said a few words in ffaida to the old people. Five more of 

the older relatives spoke briefly in Haida, probably offering thanks and best 

wishes. The minister was asked to close the feast with prayer. 

The wedding dance in the Community Hall was hosted by the groom's 

kindred. There is no firm rule governing the division of ceremonial labor. 

It depends upon which side he.s th.e space to accommodate all the 6\lests for the 

feasts. Up until th.e last decade or so the wedding feast was also held in the 
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hall but the rising expense of extending such lavish hospitality has curtailed 

this practice. The wedding dance is an all night event. An orchestra ia eniaaed 

and refreshments consistitl6 of sandwiches, cake, punch and coffee are provided. 

The hall 1e decorated with great numbers of balloons and paper streamers. some-

time after i::ddnight these are cut down. muoh to the delight or the hordes of 

children who swarm over the floor among the dancere. The highlights of the 

evening 6t'e the Grand Promenade which everyone, old, young and nubile~oiAa 

and the cutting of the wedding cake. The dance is open to everyone in the Indian 

villase, the white village and the Navy base. Political relations between the 

villages not being friendly, few of the latter attend. A great deal of drinld.ns 

occurs among some of th& celebrants who ao home or out to their care tor 

re:f'reebm.&n t. 

There is no honeymoon. The couple take a up residence with the parents 

or either depending upon personal preference and availability of space. Seldom 
at once 

is a couple able to set up independent housekeeping/although this is the ideal. 

Housing is obtained by application to the :Band Council and priority is given 

to families with children. Occasionally a man J$ui.lde his own house without the 

aid of the Indian Branch but aglill, mature men with families are more likely 

to do this. There are no vacant houses tit for habitation. 

In the case recorded here, the bride choee to live with her mother-in-

law and be a daughter to her. For her part, the groom's mother was well 

pleased with her new daughter who even brought her own clothes pins and took 

complete ca.re ot her husband. 

Death receives the greatest ritual attention, reflecting the fact 

that death always requires a reorganization of social relations. The death 

ot a child is deeply mourned through out the villuge althoU&}l the birth of 

that same child may have rec•ived only passing notice outside of his own 
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kindred. 'l'he death of a mature person often entails the breakup of a family and 

the orphaning of children. The death of the old is even more painful; it leaves 

a void in the kinehip network which cannot be filled by adoption or rer:iarriage 

and breaks yet another link with the past. 

Whereas iA traditional times rank would have determined the elaborate-

ness or death observances, today &ae ia the critical factor. (Swanton, 1909: 54; 

Daweon, 1878: l32-l33B) The co::iplete series of rites to be described below 

are performed only when a title or name is to be transmitted. 

The custom of "keening" or wailing is no longer practiced. Only 

two or three decadee ~ news of a death would bring people streaming out of 

their houses, eetting up a wail that could be heard in the white village three 

miles aw-.y. Today the stereotyped apeech for funerals a."ld feasts is, "We 

used to be afraid and ead when any of our people died. Now we know they are 

not dead but live in God." 

The first step in the death observances is tendin.g tne body. If no 

coffin is available from the Indian A/faire Branch, the men build one. The 

older women cover it carefully and artistically with whatever is available--

a shower curtain, a tablecloth, a chenille bedspread. After the body is 

released from the hospital where 1 t was taken for the medical ex&iiina. tion, it is 

brought home by a cavalcade of relatives. When it has been dressed 1 t is dis-

pla,yed in the former home of the deceased. Various kinsmen keep watch, 

visitors are received, and donations ff money toward burial expenses are 

accepted. A prater service and hymn eiD8ine may be conducted in the deceaeed's 

home on the night bef.ore the funeral. 

The funeral service in the church is attended by all in the cou.munity 

who are able. A long procession accompanies the body to the cemetery a half 

mile from the church where another brief service ie read. Traditionally, 

ttno persons of different clans could lie together." (Swanton, 1909: 52) 
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Today there seeme to be no rule. liew burial.a ar~ made on the edses of the old 

ce If!/• No atteJLpt is made to mark off family plote. Tei:nJ?Orary wooden 

crosses are set \lp and the sandy mound is covered with wreathes of' plastic 

roses, carnations and daffodils. 

After the burial, e. mou.rnill8 feast is given to the bereaved family 

by relatives. Fifty or more persons muy take part in the meal which is followed 

by memorial speeches and h,ymn singing. Other elementf! of the feast complex 

are obeerved--the list of donations is read and the re~ ng f'ood is taken home 

by i\18Ste. A month or more later the ta:rdly of the deceased gives a "thanking 

feast" to all who helped with the funeral. Payinent of three, t1ve or ten 

dollars is sr.ade for such ritual services as helping to buil~he coffin, dig 

the grave, carry the coffin and so on. The expenses of the feast are met 

partly by donations from the guests, many ot whom will recieve pay~entr or 

assistance. All donations and services are noted in little book& and this 

data ia read oft at feaeta and kept for future reference. 

A. year or more after the funeral, a marble headstone is ordered from 

Vancouver by close kin. Since the headatone cannot be taken to the cemetery 

until a feast is given, the i:llB.rker may &it in the front yard of the deceased• e 

former residence for many years. A ceremony called "takins down headstone" 

involves the actual moving and placing of the atone in the ce~etery, an act 

which must be witnessed by the "other side", meaning the opposite moiety or 

an equivalent. The women ' a .Auxiliary of the Church acts as a tuuctional 

equivalent by "walking down with the stone." The money tbe organization 

rectivea in p~yment is used in ita charitable works. On the appointed day 

a procession ~aembles at the house formerly occupied by the deceased to 
I sccompaey the, stone to the ceraetery where a prayer is read. A woll!an in the 

poaition of father's sister wipes the headstone, a service for which she 

v1i1 be pai4. Atter the stone is in place the people tnS¥ visit other graves 
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before returning home. 

That night a ceremony which the people themselves refor to as a 

"party" or a "do" is given by those relatives who have inherited. the house of 

the deceased-generally the son, daughter or 'brother in that order. Al tern-

stively, the closest kin by ma.trilateral reo~oning serve as hosts. In the 

event that an Indisn name or title ti to be tranm:.itted, and this ie one of 

the i:iajor motivatione in fP.ving such an affair, then the maternal heir io 

co-host and pays a l~rge share of the expenses for the stone and ritual. 

One of the most memorable examples or this ceremony to occu.r during rrry 

period of field work vae the "party" given for Robert Davidson's elder 

brother who died in 1954. 

The house of the senior DavidsonG·-ie one of the largest in the 

Haida villli8e, built fa~rly recently with the :financial contributione and 

labor of the adult children. The house ie built in 6n H shape. Its overlll 

size ie 60 by 40 feet. The crossbar of the H is the dining room or hall where 

these large gathe.rines are held. It measures 30 by 20 feet. The west wing is 

divided into kitchen and parlor and the east willg' is given over to five 

bedrooms and closets but no indoor bathroom. In the dining room, benchee, sofas 

and overstuffed chairs were ranged along the valle, in front of the hall doors 

and against the deep freezer. Inside this outer Ct•$haped row of seats was 

a second parallel row of straight backed chairs and benches. Between the rows 

vas an aisle providing awple knee room but awkward when servers tried to paae 

in front of eeated people. The 11i.iddle of the room was filled with chairs 

and benches placed in rows !Acing the west end of ttA room where a small clear 

space, impinged upon by additional ahairs as the evening proce.Ced, functioned 

a a etaae. As guests arrived they filled up the sides &nd rear of the room 

tiret while close kin who had eoru6 part to pla.y sat 1n the parlo?' or kitchen. 
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The evening opened wi~ the niece of the honored deceased who was 

also sister of the heir passing down the narrow aisle offering a basket of 

cigarettes. Therhareditary chief, apparently at a signal from the host, began 

a speech of welcome. He spoke in Haida in a high pitched voice, punctuating 

his speech \otith elaborate gestures which the ~eople found very entertaining. 

My close friend and informant who sat beside me translating and explaining 

through out the e:lrening told me that he thanked the people for coming, 

thanked the helpers, and thanked the nephew 6f the deceased who was reepons-

ible for putting up the stone to honor the memory of Alfred Davidson !3r. 

The comical sequence had to do with the Reverend Colli•on, the first mission-

' ary to the Raida. who arrived here in 187S, sayill8' that the Indians would, or 
111 Haida 

should, become like white men. "Now," said · the chief/with gestures, "we are 

all whites." 'i'he Indians roared. 

Amos Williams, the 58 year old nephew, was busy. As the host, or 

sponsor of the ceremony, he attended to the details of seating, program arrange-

ments and introductions. At the conclusion of the chief's speech, Amos asked 

George Jones, the head of the o·ther prominent Eagle family from Yan, if he 

would like to say something. George stood up, leaning forward slightly on 

his cane, and. spoke for a long time In Haida. He talked about the honored 

deceased and about old times. When he sa:J; down there was a lull. Robert 

Davidson, host by virtue of being head of the house, rose and said something 

like, "Sit tight. There's a lot more yet." 

Amos Willia.me came on and tha.nkdd the helpers, the Women's Auxiliary 

and the guests. He spoke in English, saying that his uncle had been dead 

a number of years and that he had been forgotten. His name was not heard. 

Now that the stone was ta.ken down he would be remembered and honored. Amos 

referred to his use of English and admitted that the old people criticised him 

for not speaking Ha.ida. Re said that he could hear eveI"Y' word of Haida but he 
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was glad that he knew only English and he concentrated on the universal language. 

This was stated matter of factly, not defensively or defiantly. Amos then read 

off the amounts to be paid to helpers. As he did so a Haida son-in-law of the 

Davideons passed envelopes to the persons named. 

"'l'o Grace Wilson, for wiping off the stone before taking it to the 

graveyard, five dollars. To Isaac Edgare, five dollars. To Archie Abrahams 

for taking the stone from New ?-~asset dock to the reserve, ten dollars. To 

Eli Abraham& for the use of his truck to bring the stone to the cemetery, 

twenty dollars. To the W.A. for walking down with the stone, twenty seven 

dollars. To the church wardens for St. John's Church, twenty seven dollars 

plus three dollars donated by Mr. and Mrs. Robert Davidson for repairing the 

bell tower." 

.Amos then turned the floor over to the son-in-law to read the list 

of contributions to the ceremozzy. Before he began, said the son-in-law, he 

would explain what had been· ea.id earlier for the benefit of those who didn't 

understand Haida, namely the minister and the anthropologist. He said that 

the speakers told of the things Alfred Davidson Sr. was remembered for--he had 

built the altar in the Church and had been a leader in the comm.unity. Then the 

names of the donors and their gifts were read off. Most persons gave small amounts 

ot money~one, two, three or five dollars. The senior Davidsons gave fifty 

dollars for the party and a large sum for the gravestone. Amoa gave ninety five 

dollars for the stone and twenty dollars for the party. Several persons gave 

a half dozen or a dozen head scarves, handkerchiefs or towels. Some one gave a 

carton of cigarettes and several gave cartons of ~oda crackers which seem to have 

replaced the pilot biscuits distributed at feasts since late in the 19th century. 

There was a bustle as the daughters in the family came into the dining 

room from the kitchen with piles of Japanese scarves over their arms. They 

gave one to each woman guest. Other women distributed hand towels and 
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handkerchiefs to the men. The atmosphere was very relaxed and comfortable. Every-

one received. and people exclaimed over their t:;if't~; . Robert Davideon rose and 

spoke in Ha.1.da about the old ways of eetting food and about the changes he has 

seen. Two of hie -small grhndsone came in fro~ the kitchen and solemnly paased 

paper napkins to the guests. There was much noddinu of the old people about this. 

The pertoraances of the very young are a matter of pride to the old. 

Hannah, Amoe' sister, began a good natured squabble with her uncle, 

and the guests laughed. She 1$ very small and wiry vi th thin white hair drawn 

back in a bun and ie blind in one eye. Robert told how he used to take care of 

. Hannah when she was a baby and when she cried, he would dip a crust of bread in 

molasses find give it to her to eat. This anecdote was illustrated with gestures. 

Hannah countered with other stories and finally beee.n to sine, "Jesus lovee me." 

The people joined in. 

There wae e.nother et1r as several of the dau6hters came into the room 

carrying stacks of paper plates. E<.ch plate held two half sruidwiches, one of 

crab and the other of ham on ho~emade bread. The women paeeed down the 

narrow aisles distributing the plates. The Danish son-in-law carried a h\l6'8 

bowl filled with bone china tea cups. Each guest took one. Dishes of pickles 

were carried rour.d. Large waxed brown bag-a were passed to the guest&. The 

serving continued as each of the ten or so wor:en helpers carried round a tray 

or bowl filled with one kind of sweet~oatmeal cookies, unfrosted nutcake, 

date bare, and decorated cupcakes. Each person took one or more pieces from 

each trq or bowl and put then into his bag to take home. Two apples and 

a packet of so<la crackers were issued to each guest. A large pot of coffee 

was carried round by one of the sons-in-law, followed by t?randdaughtera with 

cree.i:i:. and suga.r in cut glass pi tchere. Additional gifts of fancy oakee made by 

the daughters and granddaughters of this large group were distributed to the 

Ravens present. 
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Up to this point all the speakers had been Easles, that is, members of 

the hosts' ~ moiety. Speeches by the "other side" were beeun by the hoetess, 

the sister in law of th.a honored deceased.. Then Grace ;,.'ilson, father' e sister 

to the Davidson brothers, addressed Robert while the gueets amiled in antici-

pation. Her relationship gave her the risht to ask him for a song which he 

performed. l'he floor was open and the minister rose. Re reme.r(ed that he 

like4 to find somethin5 in the Bible ap)licable to these events of daily a.nd 

community life because the Bible should be related to our lives in this canner. 

He spoke about the disappearance of Indian ways and language. He referred to 

the s_pending of so much money on tombetones, conceded that it was good to 

remember but ii:nplied that this kind of display could be carried too far. He 

approved the donation of money to the church instead of to individuals and 

said that it was a step in the riGht direction. 

Isaac P.dgare ·waa the next to rise and hie speech was one of thankB 

tor the money he had received. Joe Weir, a partly blind man of about 1'8{' 
etood at his place. His performance was a mixture of storiea, mimes and hymns. 

He as.id something about the ".A. of which his wife is president and called him-

self' the B.A. or Boys' Auxiliary. The mime dealt with a racoon hunt he had 

eng~d in as a boy. The audience which had laughed '1 'lr:tf:Jo/ joined him in 

aingtns a robu*t revival hymn. Peter Jones next stood up with ah announcement 

about the stone moving to be held for Joe and Lena Edgara on the following ?ues-

d~. He publicly invited the minister and me which put the etup of approval 

on my participation. This acknovledsement of my work required a speech ot thanks 

and an uecdote. Adam Bell then rose and made eo:ne reD.i&rka in Haida ribb1fl8 the 

W • .A. He was followed by the president of the W • .A. who thanked the hosts tor 

the donation. Oae of the church wardens v.ckn"ledged the gift for thE' . t"epair of 

the bell tower. The hereditary chief made a closing speech, then Amos iilliams 

thanked everyone fo/r coming and asked the minister t 'o give the benediction. 
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About eixty gueste attended this affair and the close kin who 

"helped" numbered an e.dditional twenty or more. Most of these same persons 

attended the similar ceremony tor Joe and Lena. Edgars a few d-,:ys later. 

Joseph Edgars, born in 1895, died of a heart attack in August of 1965. 

Lene., born around 1900, died in September 1963 of food poisoning. The Edgars 

were a very nice old couple, parents of several children, with many grandchildren 

and several living siblings. '.fhey were staunch supporters of the church and 

for several years had been the backbone of the Church Anny. They practiced 

many traditio!W.l habits, particularly in th~reparation of food. It was this 

preference for old style food, especially fish eggs, that killed Lena and 

weakened Joe•s heart still further. The recent date of their deaths gave this 

ceremony a far different character from the stone moving held for Alfred 

Davidson Sr. It is a measure of the esteem in which they were held as well as 

the resources of their kindred that their headstones were bought and moved to 

the cemetery so soon. 

In the afternoon of February- 22, 1966 the stone bought by Joe's 

.ld.ndred was picked Up by truck from the yard of his dwelling. On the way to 

the cemetery the truck and procession stopped at the house of Lena's brother 

and mother where an identical stone inscribed with her name had been stored. 

The gravee are not adjacent and two ceremonies were held in the cemetery. 

Tha:t night the "party" was held in the large old hou.se which 

foeeph himself had built and which was inher1 ted by bis daughter Susaa. 

Susan and her husband Archie Abrahams who are only thirty were the youngest 

gueete and the only native persons under forty five who were invited to the 

Davidson affair. Their participation seems to have been a preparation for 

hosting the ceremony for her parents. 

An active part in the program was played by Peter Jones, Joe's 

maternal nephew and heir to the Indian name. This was a name which Joe had 

inherited fro$ Peter Jones' own paternal grandfather and the Jones family 



25 

was eepecidly glad to get thia na.;i.e back in their own line. The brothers of 

the deceased man hL.d decided to Bive the name to Pete as each of tht>m ha.d already 

received a name. There was a blanket in queotion, an alle69dly beautiful old 

dance blanket but the daughter had thie and it was not expected that she would 

relinquish 1 t. The ceremony waa opened by Eli Abrsheme, one of the church 

wardens, leading the assembly in singing the hymn, "Take it to the Lord in 

Prayer." He then called upon the minister of the church at New Masoet to lead 

the prayer. The floor was turned over to the present choir leader l.•ho called 

upon three other men loj:.•OM him in singin& a 6huroh reported to be 

a favorite of ~oth of the deceased. 

Peter Jones assumed the role of master of ceremonies. He called upon 

the hereditary chief who gave a very long eulogy and lapsed into reminiscenees 

&bout the old days. He spoke in Iiaida but the occasional pl).rase in inglish that 

cre~ps into all these speeches, and references to place names ruid kinfolk long 

gone gave indication! of 1 ts content. Peter next called upon Charley ~on.Oi'MZ 

eighty years old and blind. He speaks d!!>Oat no English and ie the person other 

Haida go to to suggest a nlll1l& for someone or to clarify e. question of history. 

Charley referred to the Reverend Collison who first came to the liaida in 1876 and 

returned to visit many years later when he had become the Archdeacon of the 

dio • He spoke also of Metlakatla, Naikun and other placee. Charley closed 

by singing a hymn that had been translated into Haid& by Reverend Keen who 

served here in the 1890s. 

This~ was;itollowed by Peter Jones reading the list of donations in 

money, refreshments and goods tor distribution Sixty three dollars &nd eleven 

aprons we.re donated on Lena's behe.llt, while ninety nine dollars and two dozen 

scarves were donated on Joe's behalf. Twenty one cakes, three bona of apples, 

sandwiches and cigarettes were also contributed. 
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The liet of awards read off by a matrilater&l kinsman of Pete's 

suggests that this ceremony combined the features of the "thanking ceremony" given 

by the bereaved~to those who help with the funeral. ''To the church wardens for 

use of the 6bu14Jl, forty seven dollars. To Eli Abrahams for the use of his 

truck and services in transporting the stone from the steamship dock at New 

Masset and then to the cemetery, twenty dollars. To Robin Brown for driving the 

la:nily to the hospital in Queen Charlotte City to escort Joe's body home for 

burial, five dollars. To Emily Thompson, "real" father's siatelj for going to 

the hospital with Joe's body for medical examination, five dollars. To 

Adolphus Marks for driving Joe's body to the hospital and back, five dollars. 

To Vic Thompson, cross cousin, for moving the headstones, five dollars. To 

Joe Weir for being first person at the bedside when Joe and Lena got fish 

poisoning, Joe's; hardly worn dress suit and five dollars.,. Gertie White received 

ten dollars for driving, Paul Hamilton received five dollars for directing the 

digging of the grave while five other men each received three dollars for 

helpil'lg to dig. Vicky Kelly and Winnie Yeltatzie each received five dollare 

for wiping the headstones of Joe and Lena. Lena's side then made its awards. 

The women relatives began to pass head scarves and aprons to the 

women and floral hand towels and handkerchief a to the men guests. Six very 

beautiful and expensive English bone china tea cups and saucers were distributed 

to senior women. After a few moments another six tea cups of lesser value were 

passed to old women. A few minutes later a Japanese tea cup and saucer of dark 

green decorated with a huge purple and yellow rose was thrust into my hand. 

I saw that the two ministers had also received cups of English but not bone china. 

I ranked lower than the ministers as shown by the lower value of my cup. 4 

George Jones rose to speak while this distribution was going on. He 

leaned forward on his cane, his sightless eyes fixed on the floor, and spoke 

softly in Haida. Robert Davidson spoke a 10118 time in hie barely audible voice. 
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He did not seem so much to be addressing an audience as paying his respects • 

. d'ter hiit Isaac Edgars, beother of Joe and now head of the kin group, came into 

the room, stood in the "stage .. area and spoke with a great deal of feeling. 

There were many srunts ot assent. He seamed to be thanki.1'18' the people for their 

part1cip£Ltion in this ttemori&.l to his brother. He used the word "kilaga" 

many times and waa answered w1 th the term "how-ah". .Both of these terms are 

translated a..., "thank you. •1 The mood was mournful. The tone of the entire evenin& 

had been set in the opening hymn and the casual conversations typical of many 

of these gatherings were a.bsant. Timothy Edgare took the floor next. itis 

performance was much like his brothers. The tem "kwaia", elder brother, waa 

uaed often. 1.11parently he was speaking of earlier days a.:a so many of the 

speakers had done. 

At this point refreshments appeared. Paper plates ~ith sandwiches, 

cookies and pieces of cake were pasaed by helpers. Huge pots of tea and coffee 

were oarried round. faper bagG lt'ere passed • .. ?lates of cooki s, quartered 

cakes, apples and eandwichea were circulated until each guest hnd received 

enough to fill his bag. 

During this time ~he floor was open imd varioua ~ople spoke. 

Lena's widowed t10ther made a short but moving thank you speech. Persons ~ho 

had received gifts and money voiced their appreciation. The minister of the 

reserve church who had bean supervising a meeting of' the Girls' Au:dliary 

during the early part of the evening, spoke about the one,"?Qingness of the society 

and the need to consider the future of the young. When ~ohie Abrahams was 

called upon to sing a hymn, he accompanied hi::lself on the guitar. Joe Weir 

rose from hie seat and told a story in English for the benefit o.r the ministers. 

It concerned 1''ather Hoga."l, an Anglican minister who die:i here in l9ll and was 

buried as he wished in the southeast corner of the Indian cemetery. Bather 

Hogan's feats of strength, endurance b.nd kindneas were recalled. 
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The evening closed as usual with the benediction. 

In the ~avidson case this ceremony seemed to end the cycle for the 

honored deceased. Amos Williams, the :maternal nephew said, ''Now my uncle's 

name can be heard age.in." In the Edgars case this was not the conclusion. 

In order for Peter Jones to be entitled to use his uncle's name he had to 

"give a feast to the old people. t• The difference may lie in the facts of 

purchase of the headstone. In the Davidson case the nephew paid the larges:t 

share. Although Pete played a leading role in the ceremony honoring Joe and 

Lena, it ie unlikely that he was a major contributor to the purchase of the 

stone. His donation to the .,,V~was ten dollars, two boxes of apples and 

two dozen head scarves. He may simply have been acting as heir-presumptive. 

Thetinametakint.'1-east" followed the general pattern of feasts with 

a meal served to about fifty people at the regular dinner hour. Peter Jones 

and his wife Ethel had decided to "hurry up and get it over with. 11 They 

scheduled the event for March 4th, lees than two weeks after the party, thus 

sidestepping the big production usually made on such occasions. The father's 

sister was called in to preside at the day long preparation of the stew in the 

big kettles on the oil stove. The rest of the labor was carri.ed out by Pete's 

own large household of sixteen persons. "l<...~IU>t) UJ-CJ.,o ~ 
, r cwt 

The usual stories, announce ents, speeches of thanks and 

of donations were heard. There was no distribution of gifts. During the 

speeches Pete's father,, George Jones, referred. to the smokehouse at Ain 

J..ak.e. With the assumption of his name Pete became the fourth generation 

"boss" of the smokehouse. Joe's brothers and son-in-law continued to have the 

use of it. Adam Bell, head of a large Riven family, gave thanks for the dinner 

and thanked the old people for their speeches. The earll9r speakers were Eagles 
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and perhaps it was aa a fellow Raven that Adam spoke for Pete . Adam also 

thanked the ~dgars brothers for giving the name to Pete although he was young, 

only fifty two. "dhi tes don't care about giving titles to each other," he said• 

''but Indians should keepon passing names down." 

Isaac Edgars thanked the people for choosing Peta to take his uncle's 

place. He blamed his sisters for drinking too much and not coming around to 

help when there was a "doing" like this. He then chided Pete for not telling 

anyone about the feast in time to help. .·:any pefPle thought it was a mistake 

for the Joneses not to notify people in advance so tlui.t they might allm 

make donations and ehow proper behavior. 

We may now summarize the elements of the life cycle rituals. 

Donations of money by members of the community are made whenever a 

crisis requiring ex:pendi ture arises in any family. .Amounts contributed range 

from one or two dollars up. i1.ve or ten dollars is considered a large sum 

for someone who is not a close relative to give. In view of the large number of 

participants who are pensioners, the frequency of these events would seem to 

be a heavy drain on their resources. The practice of dmnating money consti-

tutes an exchange system setting up reciprocal obligations and is in itself a 

binding institution. Labor and goods are also donated and they may be re-

quested by kinsmen. One informant was asked by a "sister" to bake thirty 

lemon meringue pies for a wedding feast. 

Speeches are a major element of any Haida gathering. Usually these 

are delivered in the Haida language. Courtesy to the occasional non-Haida 

guest motivates same speakers to make their remarks in English. Almost every 

native pereon "hears" both languages. 

Analysis of the content of speeches is useful in understandine the 

significance of the rites to the people themselves. Speakers of the honored 
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person's own moiety tell of his exploits and achievements. Moat speakers talk 

about omd times. There are personal reminiscences and the recounting of 

humorous and tragic events in their own lives and in the lives of the dead. 

These ceremoil!i:es are the occasion for historical recollections. The names 

of long abandoned villages are frequently mentioned. Emphasis is on real 

people and supposedly real happenings, especially in the paat. The people 

seem to be collectively recontructing their past and fitting the honored de-

ceased into the company of long-dead Haidae. There is no mention of warfare 

or slavery. Theseujubjects are embarrassing to modern Hlilda.s and are simply ~ 

blotted out. There appears to be no retelling o! the old lilYths and tales. No 

one seems to be interested in how Raven created the earth. So~• of the 

speeches testify to an expb.cit awareness by the people that their rituals set 

them apart from whites and reinforce their cultural identity. Maey of the 

speakers simply offer thanks for the meal or gifts.. Occasionally mild censure 

is given, although the ceremony is not a forum for the airing of grievances 

against fellows. Announcements of coming events and invitations are made. 

Dancing, once such an impe~tant part of all social events, ia not 

found at ritual celebrations with the exception of the wedding dance. Singing 

is enjoyed but confined mostly to hymns. The whole assembly sings the hymns 

with great fervor. Only the very old remember the ancient H8'1a songs and 

mey perform one or two. 

A strong Christian theme runs through the rituals. The minister is 

honored and welcomed but the Haida are accustomed to looking after their own 

spiritual needs. For many years there was no resident minister on the reserve 

and lay readers served the congregation. Several of these were powerful 

orators. Interest in and participation in the Church has been declining 

in recent years. Only a dozen old people may be found st Sunday services. 

The rituals show an interesting Sj\tbesis of Christian doctrine with traditional 

,, 
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practices. 

The acknowledge~ent .2!,.:!g!lations and assistance is a forir.al part of 

any ceremony. No one is made to feel ashamed of a small gift. Records of gifts 

received are kept by the household heads. 

Pment forr ri tual services is made to those persons who carry out 

prescribed duties toward the dead. Persona et'anding in the relationship of 

father's eistar and ~ale croea cousin are required to wipe the headstones, dig 

the grave, h,.!p with the burial and so on. Relatives of one's own side who 

help are not singled out for reward. 

Gift distribution is a feature of rituals which require that changes 

of status be witnessed by the people. Stone moving and name taking are prime 

examples. A wedding does no:t fit into this category since the church service 

validates the change or status. The Hudson Bay blanket has been replaced by 

head scarves, aprons, hand towels a.i!d handkerchiefs. All guests receive, 

although additional gifts of other goods, such as teacups, may be made to 

persons of the opposite moiety. 

~ at ritual& is always elaborate and abWldant. The women delight 

in dessert cookery and many kinds of pies and cakes are donated or baked by 

family n:embera for each gathering. 'I'he "party", featuring gift distr1bution1is 

always held in the evening. l:i'ere the food is served on paper plates and balanced 

on one's lap. The feast proper is a full course dinner as described above. 

Life cycle events calling for a feast include weddings, funerals, "thanking 

feaste"5 and name taking. A surplus If food is provided to be taken home 

by guests. 

Various combinations of rituale are possible. In the cases rflported 

here; the atone moving and nruce taking were combined in the fir•t instence. 

In the second, the "thanking feast" was combined with the stone moving and 

the nametaki. ."f&B validated at a s~parate fetCst. 
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Functionally the life cycle rituals ara described as an integrative 

insti t-1.).tion on the basis of wide ,participation in the cozr..."lluni ty. Of the 99 

household heads, 48 ma.le and 10 female heads are between the ages or 45 and 

86 and therefore eligible to participate as iuests. Ii.any of these heads as 

well as a number of younger hes.de are included in the kindreds. The main, if 

not the only, purpose of the kindred is to m.obilize support for the hostin~ or 

a ritual. The guestn are not invited aa :tel?ibers of an equivalent w1i t but 

as members of the senior age group in the villase. Of' the 104 persons in this 

group, 51 are between the ages of 60 and 86. Kost of these 51 persons are 

invi too to most of the ceremonies. The reu:.ainiler of the guest list is made up 

of those relatives with whom interaction is fairly warm and frequent . 

However, to characteriee the life cycle rituals ae integrative is 

not to suggest that the community is well integrated. It is still possible 

for persons to lament, "People won't work together. The villaae is falling 

apart." Undoubtedly they are rerfe'fring to the insta.bili ty of speoial pmt-

pose associations and the absence of meaningful social activi~s for the 

562 persons younger than 45. Much of this anomic condition is the direct 

result of massive interference in the social system by C1:.nadian society at 

large. 

Of thin younger population which participates mini:nally in the life 

cycle rituals, 337 are children up to and .tncludiJlii 14 years of age. There are 

39 male and 2 female heads of households between the ages of 21 and 45. These 

persons may be honored in a ritual at tnarria.ge or death when their chunge of 

statue ie witnessed by the olict . Otherwise they may help when their family 

l)TOUpe are hosts. More significant to persons in these younc;er age categories 
w l.' ft.. 

is their p&.rticipation in institutions shared with wi-te society. 

Some of the children in grades 1-3 attend the Indian Branch elelll$ntary 

school on the reserve. Even these younger students are increasingly being sent 
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to the integrated provincial school in .New Mas.set where grades l through 10 

are ottered. ~:i tud.ents who •"ish to continue their training are sent to schools 

on the lower mainland where 'their ex11enses <~re paid by Indian .U'fairs Branch. 

F9w take advs.ntage of thi s opportunity. As student in the New Masuet school 

and later as fishermen and wageearners in the looal economy, the Ra.idas partioi-

pate on a :more or less equal level with the whites. At least one can say that 

their exposure to Canadian society and culture is relatively sreat. As they 

grow older thej• tend to 0go back to the blanket.'' Pressure to compete in the 

market place decrease• as children leave the household. !•:any older Idnaans 

withdraw some.,ha.t from the common life of "greater Masset . 11 At this stage they 

are, if they desire. admitted into activities more exclusively oriented to the 

old ways and the old scale of values. One aspect of the life cycle ri tuab is 

the enculturation of the middle aged to a reintegrated Haid& culture. 

We obs&rve th~ t the people of the reserve participa.te in white cul tu:re 

to a different degl:'ee at different st&ges of the li:fe cycle. At present there 

is increasing militancy in the attitudes and behavior of those Indiana who do 

particip ..... te in institutions sh&red with whites, especially the econol!i.ic. 

Their attempts at organized political action are the subject of Ch~ Y-

paper. 

Ba.sic to any organized action is a. sense of the oom.n:on interests and 

identity of Indians. The life cycle ritusls foster the sense of unity by st~hen

ing ties between members of the coromw1ity. The sense of identity ia nurtured 

by a neotraditional llaida culture flourishing in the social and ceremonial 

rea.lm1 completely insulated from whi tea. 
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NOTES 

1 An earlier draft of this paper was read &t the 'l'wenty-Firat Annual Meeting of 

the Northwest Anthropological Conference, Portland, Oregon, !3atu1'48,y, April 

13, 1968. 

2 The field ~ork on which this paper is based was conducted at Masaet, Queen 

Charlotte Islands, British Columbia. l'he first season fro:J Ju."Ae 15, 1962-

September 1, 1962 wae $Upported by the George C. Barker f'iemorial Fund Award 

!rom u. c.L.A. The eecond period from September 1, 1965-September l, 1966 was 

supported by the National ~useum oz" Canada. and the Uniitereity of Calf:fOfllia. 

A third period of field work was undertaken from June 15, 1967 to September 1, 1967. 

' A census was compiled by checkins the umeographed band list of 1963 against 

the up-dated ma.ater list in the Queen Charlotte Indian Aglincy office at New 

Masset. This list was then checked 11gainst birth and death regi.J;iters. I was 

&s$1eted in compiling household co~poeition records by 8 of my high school 

students who were able to oh.eek directly witl1 relatives about the persons resident 

in ~aoh household during tht!t second week of l'.ay. The greatest difficulty was in 

locating everyone &'f!-.e.. date since census-taking was a continuoue prooesa and 

household composition seemed to change daily. I was able to check this data as 

well as my observations and genealogical charts with good intor:nante. 

4 The significance of this incident is the picture it gives of the ministers' 

and my ,osition. 0\1r pree&n0$ at the ritual waa accepted as natural and ot no 

great moment. 'l'bere wu no attempt to imprese us or win our favor 'by giving us 

the expensive gifts. At the same time thie gracious gesture honored ue and 

gave us the wann feelin0 of acceptance. 
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5 The .. thanking feast" is not limited to the funeral complex. When .r'eter 

J0 nee' five year old grandson was lost in the bush overnight, soores of volun-

teers from the Haida village, New Masset and the Navy base turned out to search 

for him. Some months later the Joneses rented the Co:imunity Hall and served 

a turkey dinner as u "thanking feast" to all who had helped in the search. 
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